Jewish o¢rvitude: Bonding to Hashem
Jarashat Blishpatim
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? Moses went up to God.” God called to him from the mountain and said,
"“This is what you must say to the family of Jacob® and tell the Israclites:
* ‘You saw whml ' did in Egypt, carrying you on eagles’ wings and bringing
you to Me. * Now if you obey Me and keep My covenant, you shall be My
special treasure® among all nations, even though* all the world is Mine. ¢ You
will be a kingdom of priests and a holy nation to Me.’ These are the words that
you must relate to the Israelites.”

! Moses came |back] and summoned the elders of the people, conveying 1o '
them all that God had said. ® All the people answered as one and said, “All
that God has spoken, M"

Moses brought the people’s reply back to God. ® Gad said to Moses, 1
will come to you in thick cloud, so that all the people will hear when I speak to
you. They will then believe in you forever.”

Moses told God the people’s response (o that)* ' God said to Moses,
*'Go 10 the people, and sanciify them today and tomorrow. Let them |even|®

immerse® their clothing. !' They will then be ready for the third day,? for on
the third day, God will descend® on Mount Sinai in the sight of all the people.

12 “Ser a boundary for the people around [the mountain], and tell them to
be careful not te climb the mountain, or [even] 10 touch its edge. Anyone

touching the mountain will be put to death. ™ You will not have to lay a hand
on him,* for he'will be stoned or cast down.® Neither man nor beast will be
allowed to live. But when the trumpet® is sounded with a long blast, they will
then be allowed to climb the mounuain.”

 God came down on Mount Sinai, to the peak.of the mo::mam. l'fr.
summoned Moses to the mountain peak, and Moses climbed up. God said
to Moses, “Go back down and warn® the people dllal :.h:y must not crou:\e
boundary in order 1o see the Divine, bccausel '!hls will cause man.y 1o die.
11 The priests, who (usually] come near the Divine must also sanctify them-
selves, or else God will send destruction among lhn_n. o

# Moses replied 1o God, “The people cannot climb Mount Sinai. You

already warned them to set a boundary around the mountain and to declare it

sacred.” )
3 God said to him, “Go down. You can then come [back] up along with

Aaron® But the priests and the [other| people must not violate the boundar’)"
to go up 10 the Divine; if they do, He will send destruction among them.
25 Moses went down to the people and conveyed this to them.

[34. The First Two Commandments]
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{97. Sealing the Covenant]
: .' [God]® said to Moses, “Go up o God .along with Aaron, Nadav and
f'hu,* and seventy of the elders of Isracl® [All of] you must bow down at a
sustances! Only Moses shall then approach God. The others may not come
close, and the people may not go up with him,
* Moses came and told the people all of God’s words and all the laws. The

people all responded with a single voice, “We will-keep every word that God
has spoken.”

‘ Mpses wrote down all of God's words, He got up early in the mornin
and built an altar*® at the foot of the mountain, along with twelve pillars ﬁfn:
the twelve tribes of Israel* * He sent the [consecrated] young men® among the
Israelites, and they offered oxen* as burnt offerjngs* and peace oﬁ'eringsg' to

. God.

¢ Moses took half the blood [of these offerines], a it
‘ L .ofter » and putiitinto |
The other half he sprinkled on the altar. P © large bowls.

’ He took the book of the covenant* and read i

Heu ! ad it aloud to the people. They -
rcpl.led, We will do and obey all that God has declared.” peop 7

_Mos?? Lth_ took [the rest of] the blood and sprinkled it on the people?
He said, “This is the blood of the covenant that God is making with you

. Jyegarding all these words.”

i D:Iuses then went up, along with Aaron, Nadav and Avihu, and seventy of
Israel’s elders. '° They saw a vision® of the God of Israel, and under His feer®

was:omething like a sapphire® brick® like the essence of a clear [blue] sky.*
[God]) dld not unleash His power® against the leaders® of the Israelites
They had a vision of the Divine, and they ate and drank?® .

{98. Moses Ascendsy’

12 > (13 '
GoS_i said to Moses,® “Come up to Me, to the mountain, and remain
there. I wiil give you the stone tablets,” the Torah and the commandment that
I have written for [the people’s] instruction.”
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1. K Myn-98) — To Moses He said. This episode actually preceded the Ten
Commandments having happened on the fourth day of Sivan (Rashi). [bn Ezra,
Ramban and other disagree, observing that it occurred on the day following the
Revelation at Sinai. The text permits both opinions, and each is based on a valid
argument. However, as we will soon see, there is an important distinction

between these two viewpoints.
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1 A\ nd these are the ordinances that you shall place before them:
2 [f you buy a Jewish bondsman, he shall work for six years; and in the seventh he shaj|
go free, for no charge. 3 If he shall arrive by himself, he shall leave by himself; if he is the husband
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This definition of life also explains why man came to “life” ) :
only with the infusion of a divine soul. This soul gave man the Different human activities and talents reflect this connection
ability to speak.” Speech is the most rarefied form in which spiri-
tual essence takes on particular physical expression and, as such,
is the bridge across which the spiritual realm actually enters
physical reality.” G-d “breathes” through man for man is the one
through whom the Creator conneets with His creation. We are #..
man only when we fulfill this role, and every dimension of human
experience offers its own unique opportunity for doing so.
Whether through prayer to the Creator, contemplating the divine
root of our own being, or relating to the image of G-d which is in
everyone, we must always strive to connect the finite physical

world to its infinite Source. BN

to differing degrees. Prophecy, which results from seeing the
world through the “eyes” of the Creator, is the attainment of a
fuI]y _r_ev_ealed' connection between the world and its Source
through the medium of the self. The prophet represents a form of
ultimate connection, and therefore a form of ultimate man.
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" The answer is that the prohubition was intended to teach
Adam_tﬂeconcept of adnut, that God is not only the world’s
Creator and Sustainer, but also its Owner. Vayetzav Hashem
Elohim was a restrictive command intended to teach man
that_all benefits and pleasures are gifts of God, who offers
tl;é;-:s-e]cct_iv;e_l_y and conditionally. They are privileges that are
granted, not prizes freely to be taken. Adam viewed the world as
ownerless property, kefker. He accepted that God was the Creator
Agd-égaincr; this was indisputable to him. But he was unwilling

to concede that God had retained _proprietary rights over His
creation; he refused to recognize any “‘no trespassing” rcs.mc-
tions. Rather, Adam claimed for himself carte blanche rights
to partake as he pleased.

| This, therefore, was his sin, the crime_ of gezelah, robbery;

he took that which was not his. Adrut insists that life a;
its benefits stem from God and are granted only to the extent that
we a&pml? will. We must be ready to surrender, to res_trict our
appetites, to control our fantasies. If we take possession con-
trary to His will, we are usurpers and thieves. The change in

o
A

ists that life and all .

The answer is that all sinning involves thievery. When we
indulge in what is forbidden, we are, in effect, taking that which
is not ours. This concept may be even further extended. When
we use our _tongug to slander, we rightfully lose our right to
use this organ henceforth. When our hands engage in wrongful
deeds, our eyes in lasciviousness, our intelligence in deception,
our free will in choosing evil, we, as a result, lose our further
rights, zekhuyot, over these organs and faculties. “The soul is
Yours and the body is Your work,” we acknowledge in our
penitential prayers.!® In our daily morning blessings,  we thank
God for such gifts as eyesight, the ability to stand upright.
to walk, to discern, tc')'bc free, to observe mirzvor. AL that we
presumptuously call “ours” is really *“His.” We may use these
gifts conditionally, for the period of our lifetime, only with His
concurrence and in accordance with His stipulations. When we

sin, these zekhuyor, privileges, are forfeited and nullified. Their
continued utilization is larceny. The great gift of teshuvak
(repentance) is that it allows Us to reacquire our rights over
our lives, our faculties and, once again, to partake rightfully of

Adam’s situation was due to his punishment, and not to the
fruit of the tree.
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' Z. 6. ... If we consider this law, which the Word of

God has placed at the beginning of its social legislation
lin the preceding verses), we shall see that there is hard-
Iy another law as eminently suited as this one to afford
us.an insight into the purpose of the Divine institutions
i’fjo_gaj_jygt_i_ge_a@rtﬁo_sho_wgs_hgw fundamentally dif-
ferent the character of Jewish Law is from all other

legal systems. We have here [in the case of a thief] the
Tom ¢
of freedom as a punishment though we shali séé;tl;z;ii_r_l ‘

one sg_l_c;ﬂin.s:tgz_{ﬁf@_which the Law of God imposes

fact even this is not to be construed as a punishment),”

And in what manner is this punishment to be carried
ut? The law specifies that the offender must be placed

with a family, just as we today might place a juvenile
delinquent into a family environment, Note, too, the
precautions which the law enumerates for this proce-
dure in order not to crush the offender’s self-respect, so
that, despite the degradation he has brought upon him-
self, he may still feel that he is treated and respected as

@ brother, capable of earning and giving love! Note i

how the law makes sure that he can retain his contact
with his family, and how it sees to it that his family
should not suffer distress because of his offense! Even as
it deprives the offender of his freedom and thus of the
ability to provide for his loved ones, the law imposes
the responsibility for their care upon those who benefit
from his labors for the duration of his servitude,

Prison sentences, with all the attendant despair and
moral debasement behind prison bars, with all the woe
and misery that imprisonment inflicts upon the
prisoner’s wife and children, are unknown in God's
Law. Where God's Law holds sway, prisons as an abode
for criminals do not exist. Jewish Law provides only for
detention pending trial, and even this can happen only
in accordance with a judicial procedure set down in
detail. Such a detention can be of short duration only,
and circumstantial evidence is inadmissible.

But even this solitary case in which the Law decrees
loss of freedom as the consequence of a crime cannot be
constried as a “punishment.” ‘The purpose of this law
cannot be punishment because it sentences the thief to
six years’ servitude only with the object of making resti-

tution for the actual value of the theft but not with the

object of raising the fine (double restitution) imposed as
a punishment for the offense, Hence loss of freedom is

_merely a consequence of the offender’s legal obligation

to make restitution for the theft he committed, Restitu-
tion is not to be made by the offender as a punish-
ment for his offense; it is merely a way of canceling the
effects of the crime that endure as long as the unlawful

Ufe’s gifts.

3o Al sinning emanates from a denial of God's

s adnut, His right

-to restrict and to deny. Modern man, in particular, insists that
he is free, that, indeed, all restrictions are repressions and do
harm. Adnur, however, insists that man be humbled before God,
that he recognize the Master who bestows all gifts. This is the
basic rationale behind all the berakhot we recite before we
partake of life’s bounties.®® Life is a gift and a privilege to be
used only for holy ends. When we surrender our rights of ua-
. inhibited indulgence, we, in effect, acknowledge a Higher Power

e

apk 4 N 2

NPT NMAN N, 1IN 1N D70 9781 Y09 anny 9740 Nveno- T

JIN DTN M3 ML DYENY IIWN DVIN nAMS NN NTID L OTND A

93090 M3 P31 13 12w ANY 0N AT NN 15 1Y N2 VNN oMaY 1on

9271 ,197 277 NN 20N R NSY wenn) ann 2Y 30 VINIANT Y91 pmavhn
- 2030 MAZ MY AIAPN WONND DYW0aWn NYRRNA

'i’ 3 B .aﬂ"' 5} ‘\'J rr‘;_: Rl e i 4

=y )
P, vyt

L+ fe A Shuokdide, 150 14

Y .
S A L 5

24 Rabbi Avraham Ibn Ezra comments (B’reishis 15:6):
. 7NN APTE TIT Y7 TP Y1272 P DN DIYM NPTIY
“Tz'dakah and mishpat are brothers but according to our
Sages tz'dakah is a different way.” What is the difference
between mishpat, tz'dakah, and tzedek? It is true that they are
brothers, but by no means are they identical. While mishpat
connotes pure, strict justice, fzedek involves a more subli.me
justice; it involves equity. Mishpat takes into consideration
only the act of the guilty party but not the hardship that
carrying out his punishment might involve, or the effect that
_the act and the penalty would have on the general welfare of
the community. Tzedek, however, does take all these factors
into account, and tz'dakah goes even further.
With regard to Avraham Avinu, God says,
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Scﬁpturf:_eﬁprcsses the same thought when it says, “For we are but
of yesterday and know nothing, since our days on ecarth are a shadow.”%®
Each of us is the product of his experiences, the result of his past, the conse-

“quence of his combiricg:l “yesterdays.” But the process of growth does not:

stop at any single point. The passage from present to past, the conversion

_of present experience into _memory, from which we can learn—this is a
process that goes on so long as life itself continues. Hence, “do not boast

of tomorrow, for you do not know what a day may bring forth.”™ We do not
know what is in store for us. Nor can we completely determine our own
future. Our “yesterdays” determine neither our “todays” nor our “tomor-
rows.” Life has been aptly described as a symphony that must be played

by ear; there is no printed score to go by. “We know nothing” because all

we can be sure of are our “yesterdays.” To feel absolutely sure about your-

e

_sclf, your religiosity, your morality, or your future security, is foolish.
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We sugpested earlier that the awareness of God as Ador might
have deterred Adam from his sin. What precisely was his sin?
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The Talmud teaches that one who WIShes to become a re-
ligiously devout person should be careful regarding the laws
“of damages (Bava Kamma 30a). This__forcgfully refutes the
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iah says, after warning of impending catastrophe and exile, ATYInM
Zion will be redeemed through justice, and its captives through TN Tx - 4R sy T naa YT

righteousness (Isaizh 1:27). i
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2-6. Jewish bondsmen. On the surface it seems strange
that the Torah’s civil laws should begin with the laws of Sel’gl
tude. Ramban explains that the freedom of these servants
after six years is a reminder of Israel's own freedom from
Egyptian slavery. This is why Jeremiah, in the chapter of the
Haftarah, places such importance on the freedom of bonds.
men after six years, and warns that the punishment for Js-
rael’s ref_u.sa_l to set them free would be national exile. [One
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